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Abstract 
Historic cities have relics of the past in the form of artefacts, sites, stories or legends that affect the cultural and community life 
today. Traditional character of a city is still attached to the activities of the population that keep local culture. The spiritual 
aspects existence of will be identified through the senses that represent the concepts of space are not only spatial 
course. Demak city as one of the historic city and the development of civilization of Islam in the archipelago became a topic 
choice trying will be appointed based on their spiritual vigor.  
Understanding the spiritual symptoms related to aspects of urban space and place, author of better suited using a naturalistic 
approach to data and information from various sources and the respondent as the perpetrator of research. To the authors also 
studied using grounded theory method in trying to find a little a bright spot to understand the symbols hidden city unnoticed by
the people who tend will be fascinated by the physical elements of space and architecture of the city. 
Reflecting the town through the eyes of the actors who visit the sacred places can help researchers and urban planning to develop 
cities that still has local traditions with direction and purpose that does not abolish the heritage and culture of the people.
Likewise, the results of this study will be expected will be able to find parts of the knowledge related to the symbol of the city. 
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1. Introduction 
Urban development is inseparable from the changes that occur because of local policies and regulations, 
economic growth, urbanization and religious influences that dominate a particular region. At first the cities for the 
north coast of Java is based on the activities of Muslim traders and form the Muslim villages that continues to grow 
with all the changes and growth of the city agglomeration there are cities that still maintain its existence as the old 
town which has spiritual powers. 
Islamic cities in Java grow and develop in line with historical background, cultural, political experience a long 
journey between the pre-Hindu, Hinduism, Islam until the entry of the Dutch colonial era. Among which are the use 
of the concept of cosmic city, which is a city associated with the symbols of the forces of nature both macrocosm 
and microcosm.  
The beginning of the historical development of the cities that have had Muslim community suspected since the 
11th century where there are villages, especially on the northern coast of the island of Java, some cities in the 
Coastal North Coast of Java have the hues city Muslim community including : Gresik , Tuban, Surabaya, Kudus, 
Demak, Jepara, Cirebon, Banten. To eight cities, this is a city made up of community and the Muslim community is 
strongly influence by movements in the spread of Islam by the Guardian (Wali). 
Concepts such as these at least born in the form of a centralized system, where the mosque is a component part 
of the city become the central point of growth. Its main attraction is the spiritual dynamics of the relationship 
between urban space and place. The artery of the city hall of pilgrims travels from one to another place.  So that the 
overall stretching people who visit the city of spiritual breath occurs in the corners of the city that has appeal to a 
place. The dynamic development of urban space not only has implications on the processing of outer space, but also 
brings a spiritual impression. The power of spiritual values in the eyes of pilgrims as what makes them continue to 
go to places that are consider sacred. In addition to the mosque is one element needs and provide a strong value 
within the meaning religiously whether there is still an object of study or a place that can provide a spiritual 
atmosphere. Because this is the question researchers to find out more about the background and the factors that chief 
to spiritual passion becomes an important cornerstone in the life of the city. 
Sultan Raden Patah first considered selection of research sites in the city Demak is important that the city is base 
as the initial growth of the Muslim city that was form by the Islamic empire, besides that simultaneously with the 
emergence of the spread of Islam made by the Wali in Java. Demak leaving artifacts Islamic history inherited by 
Sunan Kalijaga becomes traditional Muslim community in Java. The legacy of Islamic work until now has gone, but 
the spirit of spiritual pilgrims to the city of Demak never subsided. 
2. Methodes  
In principle paradigm of qualitative approach them in the form of emphasis on the understanding of the problems 
in social life based on the conditions of reality. This is one way to look at the problem from the viewpoint between 
humans and the environment. Human life consists of the reality of life is subjective and many dimensions, it enables 
researchers to interact with the facts of its findings. To collect samples and data information obtained from 
observations and interviews open to both individual and collective. Determination of the respondents in the form of 
groups (1), consisting of a resource, administrators takmir mosques and tombs in the town of Demak and Kadilangu.
Community groups (2) are pilgrims and Muslims who frequent visits to mosques and tombs in Demak and 
Kadilangu, as well as community groups (3) consists of people who make a pilgrimage to a period of uncertainty. 
This research using grounded theory through descriptive analysis approach that is set in history. This approach is 
a research strategy to generate substantive research, based on interaction and discussion of some of the views of 
experts or specialists, in which researchers will produce several drafts of the results of the analysis and compilation 
of data to examine some historical threads related descriptions in this paper. Analysis of the short history of the 
development of the kingdom of Demak, led by the king Raden Patah and along with the symbols of Islamization by 
the Wali arranged in an integrated study of the theory of urban development. Religious-themed insight into the main 
factors to be appointed as materials analysis; however, researchers also assisted with field observations as facts or 
reality that occurred in the town of Demak. 
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Fig. 1. Posisition Town of Demak in Java Island 
Fig. 2. (A) The Great Mosque of Demak; (B) The Tomb of Sunan Kalijaga.
3. History summary 
Before in the wake of the mosque of Demak by the Wali in Java, according to historical records of coaching the 
students have done since the cleric was first namely Maulana Malik Ibrahim and the descendants of his son named 
Sunan Ampel establish a boarding school for printing clerical scholars new in Java (Qomar, 2007). Demak mosque 
construction was made with careful planning by religious scholars (ulama) because they have religious knowledge 
in building a boarding school by Sunan Ampel around 1440-1450 (Wahyudi, 2013). Muslim community residing in 
coastal areas has started to spread to the countryside to form a Muslim hegemony. The remnants of the kingdom of 
Majapahit last generation gradually dimmed. Raden Patah, which is nothing other than the son of a concubine wife 
of Chinese descent, came from Palembang to seek knowledge to Sunan Ampel. Emotion encounter with the king in 
the royal palace makes the father was willing to give ground Glagah Wangi be Raden Patah establish a pesantren
and spread the religion of Islam (Purwadi, 2005). 
The assistance of Sunan Kudus also a spiritual teacher, pesantren Raden Patah and showed a growing Islamic 
community center in the northern coast of Java. Raden Patah has a blood descendant of the mother, so it can receive 
a group of Muslims from China and Java to welcome settled in Demak (Muhlisin, 2015). Therefore, that in a short 
time many young workers who gathered in Demak which learners can become a force. 
The more rapid growth of this city, it was on the beach so it becomes a place for traders and form the ports of 
454   Marwoto /  Procedia - Social and Behavioral Sciences  227 ( 2016 )  451 – 457 
agricultural products will offer the distribution on the economy of the town of Demak. Hindu heritage farming 
communities more hoarding rice yield compared with Muslim communities, which are in coastal tend to treat the 
results of surplus rice to have traded. Muslim merchants from outside the land of Java, many take advantage of this, 
especially around the port city of Demak (Setiadi, 2015). Besides there are some areas in Demak North coast of 
Java, which has been growing at the junction between the merchants of Malacca, India, China to Arabic entering the 
Jepara, Lasem, Gresik, Tuban and Banten. Contact trade through sea path of Malacca and Java occur synchronously 
with the spread of Islam since the 12th century until the 14th century many Muslim settlements in the northern 
region of Java into a community. 
The majority of the Muslim population in the coastal region strengthens the position of the migrants who are 
Muslims, on the other hand was still resident Majapahit Hindu and still have a strong local culture. The people of 
immigrant background of traders and not to use violence or physical contact do the spread of Islam in Java. The 
strength of the newcomers is able to hold the economic system of trade that affect the economic growth in 
Majapahit (Muhlisin, 2015). 
There is an intense relationship with traders from outside the island of Java and the establishment of Muslim 
communities in coastal areas, thus forming a strong bond among fellow the mayor and the monarch. Simultaneously 
has formed a network spread of Islam in Java. King of Majapahit give autonomy rights of the territory as part of the 
kingdom, because the origin of descent between father and son during Kertabhumi. This will ease Guardians 
Council to work together with the kingdom calling people infidels to convert to Islam. 
Hindu system of government in the past has been recognize by Raden Broken when to meet his father Prince 
Kerthabumi in Blambangan. In fact, Raden Broken lineage is the descendant of the last king of Majapahit, and 
eventually chair of the Guardian Council of Sunan Ampel give a signal that the only election of Raja Islam in Java 
for the first time directly assigned to Raden Patah. Can be imagined at the time the coronation of King's first 
Islamist Glagah Wangi become an important political factor for developing Islamic religion formerly controlled by 
the Hindu and Buddhist religions. Raden Patah became the first King of Islam in Java is also an early milestone in 
the growth and development of Islam in the archipelago. 
Demak territorial layout is still a stopover region of the Middle East trade lanes and Asia that already have a 
strong network. In the reign of Raden Patah is collaboration between the palaces, mosques and harbor (Setiadi, 
2015). Trading system in Demak, which lead to the establishment of advanced and the ability to create institutional, 
defense and constitutional arrangement, which is base on Islam? In Demak have emerged ulama (Wali) and the 
apparatus of empire (umaro) formidable. The emergence of the kingdom of Demak not is separate from the 
preparation amid superiority of the Majapahit kingdom rich experience of being a ruler in the land of Java. Slowly 
hegemony Demak Empire began to take shape, including strong support from the various networks that exist in the 
coastal region of Java. 
When the government's period of the Islam kingdom developed were gotten elements of the stability of politics 
that caused the sovereignty of the Demak kingdom was under the period of Raden Patah, Dipati Unus and Sultan 
Trenggana. Respectively the three Demak kings gave the influence on the location of the authority territory with the 
line of the concentrating command in the Demak city. As is known to form the government's system and the good 
management from the aspect of economics and the state experience needed the strong defence. The Demak kingdom 
that was in the coastal territory had the potential for the entry of the trade route through the door to the port. The port 
were made the basis of the circulation component of economics but also was utilized for the transport of Demak
royal troops in carrying out the expansion through to outside the Javanese island. Whereas the Demak palace of the 
royal palace was the king's stopover and his family till at this time were not yet known definitely except for being 
based on the legacy be based on toponym that up to now heads to a place that was named Sitihinggil. 
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4.  Result and Discussions 
In Hindu cosmology king and the palace to get a high, position which is located in the center, which is the 
position of the ruler at the same figure of the god of the world microcosm (Punto, 2000). Therefore, it can be 
ascertain that the palace is the center, where the king lived and set her affairs. Aside from being a royal palace, the 
palace is analogous to the gods who live in mountain Mahameru and surrounded by the universe. So small streams 
as well as symbols universe surround the form of the palace. 
In the Islamic view of understanding not only the cult central position on a king who resided in the palace. The 
emergence of the mosque as the center can be understand as a universal fairness in the Islamic world considering 
placing the Islamic tradition as a symbol of God's existence (Setiadi, 2015). So the role of the king as deputy envoy 
Muslim community leaders into the concept that the king was not a god, but carries authority to bring people to the 
right path because the service of the Almighty. 
The mosque is a core network between leaders and saints because the king needs to get a companion of the 
scholars in order to control and straight-based Islamic law. As a neutral and may be a social time (Lombard, 1996) 
among the scholars, leaders and people of the mosque is regarded as a symbol of the meeting. The meeting between 
the symbols of power, religious symbols coalesce into a "soft center" (Setiadi, 2015). So that the values of piety in it 
can reflect the scholars and royal authority, which Demak mosque at the time had an important role in the process of 
Islam in Java? 
Cities districts that have a history and development of Islam are now the icon of the community, especially in 
certain places such as tombs and ancient mosques. Symbolism tomb and mosque artifacts representing the history of 
the city that still exists as an element of urban Symbolism (PJM Nas, 2011). Cities are classify in the religious city, 
so shaped by the forces of trade and the modernization process and globalization affects the container and the 
contents of the morphology of the historic city of culture in the development of Islam. 
Historical and cultural heritage of Islam in the North Coast town of Java, interesting to explore aspects of 
symbolism based standpoint. A city will change based on the period, due to the development of morphologically 
value and meaning needs to be study further. Aspects of the history and role (character) become part of the power of 
the symbols of the city that is in some places and bases spread of Islam.  
Based on historical records can be interpret that Demak city grew and developed from the religious aspect, which 
until now were considers the influence of the Islamic religion spread to other cities. The Demak is cities regarded as 
the center and the start of the growth of Islam. So far, the public assess Demak city as one of the town mayor and 
still keep legacy or inheritance of the Guardians of them in the form of mosques and tombs. Legacy of the mayor 
appeared to have a view and attitudes of local communities towards the town of Demak. Based on the cultural 
heritage left by the mayor in the town of Demak, name synonymous with religious symbols by the Guardians of 
Islam evolved to outside Java. 
Those who had come to the Demak Mosque give an opinion that the prayer in this mosque has a different 
atmosphere with the other mosques, mainly carried out at midnight until near dawn are considered to contain a high 
value so difficult to describe logically. The arrival of the pilgrims were not only residents of Demak but from out of 
town like Jepara, Lasem, Semarang, Tegal even from outside of Central Java, who had come and stay to get the 
blessing of the holy month of Ramadan and also to pray for the board of trustees as a propagator of Islam in the land 
Java. Arrival in the form of the group from out of town Demak provide a strong indication that worship and 
pilgrimages are does in groups very strongly the importance of values artifacts Demak mosque with the tomb as 
proof of the great figures propagator of Islam. 
Simultaneously almost the majority of visitors to name the guardian figure associated with the manufacture of 
the Great Mosque of Demak. After the name of the king, Raden Patah known as the King figure founder of the first 
Islamic kingdom in Java. People who are considers as a great figure of the highly respected Islam and hop to get a 
blessed of the pilgrims. The relationships between the mosque and tomb have different values for pilgrims. The 
public opinion of the worshipers in the mosque, many mention a direct connection to God. Some of them do not 
have to explain the relationship that is sacred because it involves the level of deeds practice. In essence, the mosque 
is a place of worship is the main attraction for pilgrims. Their arrival is done on a temporary basis, weekly, monthly, 
and only once a year, or even just stop by to find out where the mosque and tomb of the saint. 
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A management activity of the Grand Mosque consists of activities in the mosque and pilgrimage activities on the 
tomb of Kings Demak. Based on information from the caretaker officer tombs of the kings and the descendants are 
providing around the mosque. Visitors who arrive at most be done before the month of Ramadan (month Ruwah)
this month many people who make a pilgrimage on tombs of relatives and graves of the trustee prior to fasting. The 
arrival of the pilgrims carried large groups using buses to smaller vehicles are motorcycles. Ruins tomb and mosque 
relics of the saints have been known to the people of Malaysia and Brunei to the people of Asia and the Middle East 
are Muslim or non-Muslim intentionally religious tourism to determine the heritage sites of the figures that changed 
the history of civilization in the archipelago. 
Their assessment of heritage sites and the Guardians king figure is very important for historical and 
archaeological knowledge. Outside society deliberately reviewing the heritage site and read some of them 
understand the historical development of the kingdom of Demak and Islamic heritage centers outside Java. People 
who make pilgrimages can immediately see and do prayer jungle gym, both individually and in groups. Group 
prayer that led by the group leader followed jointly by other pilgrims. The pilgrims who perform prayer have 
provided a roofed open breezeway without walls. The place is cover with ceramic floor and places the pilgrims who 
sat cross-legged for prayer. Prayer that is intended consists of two tombs that are the tomb of Sultan Trenggono that 
close (cungkup or like tajug) from the roof of the tomb Raden Patah and their families in an open space without 
building cover. 
Other religious activities such as exemplified on Idul Adha prayers held at mosques Demak, people who come 
from various parts of the city. Jointly visited the Grand Mosque to perform prayers in congregation which 
transactions are carriers in the mosque and in the courtyard of the mosque. Implementation of prayer worship is not 
doing in the open field, but in the mosque. Great Mosque of Demak was able to provide a strong influence on the 
board (takmir) and pilgrims making it difficult to worship outside the Grand Mosque. Sacred values have been 
pinned on the components and the structure of the mosque from foundations, floors, columns up to the roof 
structure. Floor as the boundary distinguish between the sacred areas to the profane. Height floor is reinforcing the 
use of dirty and clean area. Clean area is at a higher level indicates a symbol of purity higher value than the gross 
area. Meaning connotation gives the sense that clean soul higher in rank than the soul still dirty. Symbols ablutions 
are self-cleaning process is does each time repeatedly. That is to get a pure soul constantly doing the cleaning 
themselves. 
Inside the mosque have appeared multiple columns as a buffer main building of the mosque and in the foyer. The 
porch is an additional building as an extension of the mosque that can accommodate a larger congregation. Porch is 
part of the front porch on a typical day is a place to communicate and relax. Deeper meaning actually is as a 
container to prepare before the worship of Allah SWT to note especially the cleanliness of mind and preparation for 
supplications in order to obtain a higher level. Keep in mind that acts of worship prayer is a form of direct 
communication without humans and other intermediaries, but should also be show in the form of the seriousness of 
worship and the worship that focus really is a practice that can be accept by Allah SWT. 
The important points are the message delivered by the Wali in building mosques of Demak. The four main pillars 
as the main symbol to show how weak humans and require guidance and assistance of the creator. The four pillars 
are identical to the pillar is made of logs and wood chips to be protected against all kinds of disturbances and 
problems in human beings. Interpretation inside the Grand Mosque can only be understand by people who have the 
education and know the meaning of the message conveyed by the symbols in the components of the Great Mosque 
of Demak. Roof forms the most widely understood as the only legacy Wali identical with the building of the 
mosque. On the exterior of the building illustrates one of the most known buildings in the town of Demak.
5. Conclusions 
Demak mosque is a witness to the history of the Kingdom of the mosque located in the city center, so it is a 
symbol of the city along the main square. Masjid Demak also can give a spiritual passion for pilgrims either the first 
time or who come repeatedly. In general, the pilgrims visiting the tomb of a spiritual leader who is credit in 
broadcast Islam in Java land. Heritage form the tomb of King Raden Patah and their families who are around 
Mosque (Masjid) of Demak is a witness to the kingdom of Islam. 
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Historically so close between the Islamic kingdom of Demak mosque and values of Islamic belief. Demak
mosque then has the emotional and spiritual factors with Islam with the graves mentioned above. Historical values 
are the main connection between Demak Mosque, the Islamic kingdom of Demak and the role of Islam spread by the 
trustees, and especially Sunan Kalidjaga in Kadilangu.
So powerful Demak Mosque in the womb of History, because a mosque and the kingdom of Demak downtown 
core. Based on the spiritual aspects of village existence Kauman, Masjid Demak is the center of the agglomeration 
of settlements and the town center. Demak has spiritual values with the presence of the remains (artifacts) and the 
tomb of the Islamic kingdom propagator of Islam (Wali) who is still believe by most people from the group 
Nahdiyin.
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